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Abstract 

The Biblical Theology contained in Old Testament, New Testament 

scriptures is replete with social, economic and philosophical 

principles bothering on poverty. Specifically, it provides some socio 

– religious laws or rules that should serve as protective instruments 

for defending the poor from the predatory rich. What this means is 

that true devotees of Bible faith should be one who must be ready to 

defend the interest of the poor. In the midst of high level of poverty 

that has turned Nigeria into the world capital of poverty, this work 

seeks to examine how the Biblical platform or Christo-centric 

theology can be applied in bridging the poverty gap in today’s 

Nigeria society. It is an attempt re-engineer the rising trend of 

poverty driven by forces of structural injustices, oppression and 

greed in Nigeria through the ambience of Christian theology. It 
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engaged a survey approach in data gathering and content analysis 

technique in interpretation of data. 

 

(1) Introduction 

The Judeo – Christian teaching as contained in Old and New Testament 

scriptures, contains critical information that embraces political, cultural, 

social, ethical and economics dynamics that should moderate personal, 

inter-personal, inter-group as well as international relations. Commenting 

on their economic relevance, Brock (2007) was in agreement to the above 

view when he states that they were to serve as idealistic or universalistic 

standard to regulate the Israel’s attitude and relationship to the less 

privileged or the very poor. 

Unfortunately, Ugwueye (2009) posits that poverty rate in Nigeria is 

escalating beyond measure because Christian values with respect to the 

protection of the poor are grossly being neglected today. The above view 

was corroborated by Culbertson (2008) when he states that the tradition of 

the first century Christian religion church of care for the less privileged 

which embraced feeding, sheltering and clothing the poor at a very 

personal as well as group sacrifice is very dearth in modern times. 

With a population of 200 million, Nigeria occupies the place of the most 

populated nation in Africa. Unfortunately, the finding of World Bank 

Report Group shows that while the economy of Nigeria continues to 

expand the amount of people living with poverty keeps escalating. 

The above view was equally collaborated by Bramlelt (2016), when he 

posits that poverty in Nigeria affects an estimated 67% of the 124,620,000 

people of the Nigeria population. Furthermore, the National Bureau of 

Statistics has noted that the growing population of Nigeria living in poverty 

has been on the ascendancy every year. Nigerians poor are therefore 

growing in their number but of much worse concern is that they are equally 

getting poorer because of several factors fueling the ember of poverty. 

There are many factors that are responsible for the widening of poverty gap 

in Nigeria. 
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The constitution of Nigeria is structured to promote perpetual economic 

and political impoverishment of the majority by the ruling or political class. 

The result is that while about 5 to 10% of the ruling population live in 

suffocating affluence, the 95 to 90% live in crushing poverty and penury. 

This was the view of Chijioke (2007) and Mauro (1997) when they state that 

in developing countries, the political class are the major determiner of 

economic direction and influence. This influence in most cases are 

employed to enrich themselves at the expense of the citizenry. Furthermore, 

ethnicity threats that tend to promote mediocrity as against excellence 

sabotages the mobilization of experts and competent hands that should 

drive the nation towards economic prosperity. In other words, our over 

emphasis to protect ethnic interest by foisting square pegs on round holes 

in the management of our political and economic destiny compels our 

nation to be driven on the perpetual wheel of poverty. The unending 

poverty challenges in Nigeria a situation made worse by the recent rating 

of the country as the poverty capital of the world shows the need for 

paradigm shift in the fight for the way forward. 

 

(1.1) Theoretical Framework 

This work is centered in the theories of love. According to McManus (2001) 

Love is the critical measure or ethics in divine economy that without it we 

have no Christianity or Christian followership. Continuing he cites John 

15:13 as giving the practical expression of love in Christological nuance or 

terms. In the above text, Jesus states that“greater love has no one than this, 

that he lay down his life for his friends” (John15:13). While the above 

statement was used by Christ to refer to the giving up of his life for the 

redemption of humanity as the ultimate expression of his love for mankind, 

it was equally meant to serve as a template upon which genuine 

Christianity was to be nurtured and nourished. Love has been defined by 

James (1999:90) as “the determination to seek the best for the other 

regardless of the cost. Love is so critical in both interpersonal and group 
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relationship as well as national development. Paul in his theology posits 

inter – alia: 

Though I speak with the tongues of men and of 

angels and have not charity (love), I am become 

as sounding brass or as thinking cymbal. And 

though I have the gift of prophecy and 

understand all mysteries, and all knowledge 

and though I have faith, so that I could move 

mountains and have not charity, I am nothing. 

And though I bestow all my goods to feed the 

poor, and though I give my body to be burned, 

and have not charity, it profits me nothing. (1 

Corinthians 13: 1 – 3). 

From the foregoing love occupies a central place in human economy that 

without it every other enterprise ends up in mere chasing of wind. Pauline 

theology corroborates the above view when he states that love never fails 

(1Corinthian13:8). What this means is that love as a relational instrument of 

human society be it at the governmental, church or family level serves as a 

critical core for addressing the many existential challenges of humanity.  It 

is against this back drop that this work seeks to examine how the Biblical 

principle of charity (love) can serve as a tool of bridging the gap of poverty 

in Nigeria. 

 

 

(1.2) Conceptual Definition 

Poverty: It is defined as the situation or experience of being poor. The word 

poor on the other hand is defined as having little money and not many 

possessions. In this context it relates to the situation of occupying a place 

among the less privileged in the society. Poverty therefore embraces not 

only one bereft of financial or basic materials resource to cope with life but 

also a state of existence characterized by exclusion from vital life anchors 

such as political, educational and economic rights. Poverty in other words 
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refers to a multi-faceted concept embodying lack which may include 

physical, social, economic, educational and political elements.  Absolute 

poverty, extreme poverty according to online definition relates to the 

complete lack of the means necessary to meet basic personal needs such as 

food, clothing and shelter.   

Furthermore, it define poverty as “the scarcity or the lack of certain amount 

of material possession or money arising from unemployment, 

underemployment, old age, under – age, physical disability or 

incapacitation. The word poverty comes from old French word poverte and 

Latin word paupertas from the word pauper (poor). 

 

(2) Old Testament Writing and Poverty Reduction 

Old Testament writing contained the official faith of Israel based on the 

activities of Yahweh with Israel. Abraham the founder of Jewish nation was 

a pagan merchant who was divinely directed to leave his homeland for a 

country God would show him. Drane (1990:213) captures the above view 

when he states that “Abraham’s migration was not just a symptom of 

demographic change, it was an integral part of God’s plan for his life.” 

Ugwueye (2009) is in agreement to the above submission when he posits 

the emergence of Abraham in Israel history was not just a chance but a 

design to shape for him a new lifestyle as well as to make him the ancestor 

of a great nation through whom he would share his love to the whole world. 

Old Testament theology therefore provides the foundation upon which 

God reveals himself as God of power, love and justice. It was his power that 

led to the dramatic escape of the people of Israel from Egypt after many 

centuries of slavery and their subsequent settlement in Canaan as a nation. 

Ugwueye (2009) puts the above truth very pointedly when he avers that the 

Exodus event relating to the release from slavery and Sinai event relating 

to their entering into covenant relationship with Yahweh culminated in the 

birth of Israel as Nation driven by divine ethos, laws or morality. 

Furthermore, he notes that Israel thus was born to be driven by both vertical 

and horizontal responsibility. The horizontal responsibility bothering on 
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Israel duty to her community and fellow man while her vertical 

responsibility relates to her duty towards the divine personality called the 

God Almighty. Besides, the foregoing is corroborated in Ugwueye (2002) 

where he posits that the covenant platform of Israel defines her ethics such 

that a common saying describes an ethical drift as found in 1 Sam13:12 

which state as follows; “such a thing is not done in Israel.” According to 

him Old Testament theology provides the pillars of faithfulness, 

righteousness and justice as the fulcrum on which Israel exist as a 

community or as a nation bonded into one common heritage. It is in the 

context of this bond of nationhood, the love factor as embedded in their Old 

Testament Scripture that we want to identify the biblical platform for 

redressing poverty in Nigeria. 

 

(2.1) The Poor Delineated 

The Old Testament writings delineated those referred to as the poor in 

Jewish cosmology. In the official faith of Israel which is also called Judaism, 

the poor embraces the following categories of people; the widow, orphan, 

slave, poor, crippled, stranger and the needy.  Specifically the Hebrew 

words ani, ebjon and rasj which relates to the following concepts, material 

poverty, miserable or socially weak and helpless or incapacitated persons 

were used respectively to represent the various dimensions of poverty.  For 

instance, in Leviticus 19:10 God commanded as follows: you shall not 

gather the fallen grapes of your vineyard; you shall leave them for the poor 

and the stranger.  Here the word Hebrew word ani (the poor) is used to 

represent the materially poor. On the other hand, the word ebjon and rasj as 

relating  to the poor as used in Deut. 15: 7-15, Ps. 41: 1-2, Isaiah 14:30 and 

Prov. 14:31 has to do with those who are poor by virtue of physical, mental, 

social or spiritual incapacitations.  

 In the same vein, the new testament Greek word ptochos relates to a  state 

of destitution ,material incapacitation or the extremely poor while penes 

refers on who is moderately poor or merely surviving. The nation was 

commanded not to afflict any widow as well the orphan. Moreover, God 
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specifically promised to take up the case of widows, orphans and the 

oppressed often neglected and abused by the society (Psalm 68:5, Psalm 

146:7). Furthermore, kindness to them was commended as a hallmark of 

true religion. (Job 29:12-13), Isaiah 1: 17) 

 

(2.2) The Regulation of Debt Economy 

Equally the law demanded that money be lent to the poor without interest 

and to ensure that they are not permanently held in debt the law provided 

for the remission of debt after every seventh year (Exodus 22:25, Deut 15:1 

– 2, Lev 25: 1 – 10). Besides a poor man who had sold himself into servitude 

because of debt should regain his freedom in the seventh year and in 

addition should not be sent home empty handed (Deut. 15:12 – 15) 

 

(2.3) Promotion of Rights of the Poor 

Douglas (1982) commenting on the protection of the rights of the poor in 

the Old Testament theology noted that the concern for the poor was a 

fundamental concern of the Israelite faith. The covenant code and 

Deuteronomic code explicitly highlighted the need to promote the welfare 

of orphans by protecting their rights of inheritance. The above codes 

consequently prescribed limits of masters over their servants/ slaves thus 

underlining that there is a limit of a master’s power over the life of his slave. 

The law consequently provides that it is a serious offence to be avenged by 

the community if a master kills his own slave because he has no family that 

would defend him. (Exodus 21: 1 – 6, Deut 5: 12 – 15, Exodus 23: 12, 21, 20 

-  27) Such rights included the poor and needy having a share in the tithe or 

crops (Deut. 26:12). These no doubt made the gap between the poor and the 

privileged to be significantly bridged as no one was so powerful 

economically or politically as to undermine the fundamental, economic 

rights or right to life of the under – privileged. 
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(2.4) Divine judgment and protection of the rights of the poor. 

God condemned the rich who fast without demonstrating charity for the 

affliction of the poor. According to Stulilmuellar (1999), fasting is an 

important religious duty that should unite the rich and the poor as it serves 

as a taste of the dust of which everyone was made of. According to him, 

fasting unites the rich to the poor by making the former have a taste of the 

lot of the poor who are always hungry not by choice but by compulsion of 

penury. 

Prophet Isaiah captures the above truth when he notes that to fast without 

caring for the poor is an absurdity as fasting of the rich is supposed to create 

a pool of resource through which the poverty of the poor can be bridged. It 

is against this backdrop that he states that the fast that God approves by 

posing the following questions: 

Is this not the fast that I choose: to loose the bands of 

wickedness, to undo the thongs of the yoke, to let the 

oppressed go free, and to break every yoke. Is it not to 

share your bread with the hungry poor who are cast out 

of your house? When you see the naked, that you cover 

him. Then shall your light break forth like the dawn, 

and your healing shall spring up speedily; your 

righteousness shall go before you, the glory of the Lord 

shall be your rear guard. (Isaiah 58;6-8). 

What this means is that God undertakes to work against rich nations and 

people who advance religion as instrument of self – aggrandizement 

instead of reaching out to meet the yearning and aspiration of the poor. 

James captures the above truth when he posits that true religion must be 

translated to caring for the orphans, widows and the less privileged in an 

attitude of truth and righteousness (James 1:27). Furthermore, Prophet 

Nathan and Elijah denounced David and Jezebel unjust actions against the 

poor as contained in the Biblical History (2 Sam. 12:1-15, I Kings 21:17 – 24). 

Nathan’s and Elijah’s protection of the right of the less privileged 

underscore the fact that in divine economic philosophy, the protection of 
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the rights of the less privileged is too important to God to be ignored by 

either the king or queen. 

 

(3) Major Causes of Poverty in Nigeria 

There are many identified causes of poverty in Nigeria. It is not possible to 

discuss all of such causes in this paper since it is not the major focus of this 

work. However, lopsided distribution of wealth among the population is 

key factor in the increasing poverty in Africa’s richest country. 

The stratified nature of the Nigerian society, created and sustained by the 

political elite, has created a society where wealth and power is monopolized 

by some rich few. To ensure that maintenance of the status quo, process of 

attaining political power is constitutionally skewed in favour of 

millionaires.  This agrees with the view of Sparks (2003:333) as cited in 

Scheffer (2013) , in which he affirmed that poverty is created by sit tight 

syndrome or duplicity of divided world which gives birth to double Decker 

economy.  

In Sparks double Decker economy, the rich class mostly the political 

class and their associates, the elite class sustains a duplicity of divided 

world or double Decker economy without a stair case for outsiders to climb 

into. The result is that the poor and their generations remain at the lower 

deck of life while the rich and their generations hold unto the upper Decker 

of affluence perpetually. This leaves the political space closed to the vast 

majority of the population and since political power and economic power 

are intrinsically tied together in most developing countries like Nigeria, this 

results in uneven wealth distribution. To maintain their firm grip on power 

and wealth, the elite has consistently manipulated ethnic and religious 

sentiments as a divide and rule strategy. 

The poverty arising from this marginalization ostensibly is implicated in 

the rising incidents of banditry, kidnapping and communal unrest over the 

struggle for land and other natural resources. These conflicts worsen the 

already frightening poverty level in the country. According to Aristotle as 

cited by Breede (2009), nations that do not have an adequate amount of 
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power sharing in their social architecture are bound to produce bad polity 

which inevitably will breed instability and vicious cycle of poverty.  This 

was put pointedly by Gaye (2012), when he posits that when nations 

promote entrenched ethnic, religious and racial prejudice they breed an 

unhealthy lingering tension or scenario that endanger national 

cohesiveness and which is recessive to growth and development. This 

affirms the root of the descent of Nigeria into a near failed state scenario 

presently. 

Scheffler (2013) adds a dimension to the causes of increasing poverty in the 

third world when he notes that Keay’s poem as cited below captures the 

blame game causative factor vividly: 

I was hungry and you blamed it on the communists: 

I was hungry and you said, “where were my ancestors” 

I was hungry and you said “God help those…” 

I was hungry and you said we don’t hire over – 35s 

Lord when did we see you hungry? 

From the above submission, poverty grows in a society where the blame 

game takes over the place of concerted effort by all and sundry to confront 

the plague frontally. 

 

(4) Philosophical Underpinnings and Poverty in Nigeria 

This work identified some philosophical underpinnings that fostering the 

widening gap of poverty in Nigeria.  

 

(4.1) Social Justice 

Social justice is one of the prevalent issues in modern political engineering. 

According to Ele (2017) social justice  refers to the concept which has to do 

with the securing of equitable distribution of benefits and burdens within 

the framework of structural balances in a society .Unfortunately he avers 

that Nigeria is a society where social injustices has continued to thrive in 

the forms of “zoning method”, “quota system” and “godfatherism”.  The 

result is that the distribution of resources remains the central issue of 
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contention within the Nigerian political space. It is also the focus of 

campaign promises as well as the reason for most agitations and strife 

within the country. Several people and groups feel the society is not fair to 

them in terms of social amenities and benefits. Lessons from the Christian 

perspective could be of immense help in designing a social order where the 

interest and basic need of most individuals in society will be 

accommodated. In the sixth chapter of the book of Acts of the Apostles, an 

agitation arose among the believers. The problem arose because certain 

people felt marginalized in the daily ministrations of materials. (Acts 6:1-

6). This is similar to the cry of marginalization by some nationalities in 

Nigeria.  The approach the apostles adopted is instructive. They came out 

open to address the people on the complaint they got. They gave the people 

the opportunity to set among themselves people they trust and who have 

good track record of integrity to be in charge of the distribution. 

This ends up enriching the highly placed and impoverishing the more the 

poor. We therefore recommend that communities should own their budgets 

and their projects. 

 

(4.2) Service Oriented Philosophy of Governance 

Governance is one of the most expensive projects in Nigeria. This has been 

interrogated as the major cause of rising poverty in the country. The 

political class perceives governance as opportunity to make money and 

have structured it that way. This results in the bulk of the nation’s economic 

earnings being spent as recurrent expenditures mostly on parasitic ruling 

class. Adewole & Osabuohien contends that, where a rising proportion of 

government budget, at whatever level, is used to support the 

administrative structure of government, poverty is bound to be pervasive 

as economic growth slows down or even stagnates. 

In the book of Nehemiah chapter five, Nehemiah demonstrated that 

governance is selfless community service and not opportunity to line ones’ 

pockets. In verse fourteen to eighteen, he explained how he had to occupy 

the office of a governor and rendered unquantifiable service without 
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depending on the common resources. An action which no doubt was driven 

by his love for God as well as his nation. The former governors that were 

there before him lived luxuriously at the expense of the people. He observes 

as follows;  

from the time I was appointed to be their governor in 

the land of Judah, from the twentieth year even unto 

the two and thirtieth year of Artaxerxes the king, that 

is twelve years, I and my brethren have not eaten the 

bread of the governor. But the former governors that 

had been before me were chargeable to the people and 

have taken of them bread and wine, beside forty 

shekels of silver; yea, even their servants bare rule 

over the people. Neh. 5;14-15. 

Two philosophies of governance are typified above in the same nation. The 

other governors lived at the expense of the people and even exploited them. 

This is because their perception of governance is anchored on the fact that 

political office is a means of gain and not of service. But Nehemiah, took 

care of his meals and personal needs in addition to those working with him. 

The difference is that for Nehemiah, politics and governance is not a means 

of making gain or a living. He saw it as community service which should 

flow from the spirit of volunteerism. Again from the record of what he was 

able to accomplish, within his twelve-year tenure, it became obvious that 

output in governance is not directly tied to amount of public funds at their 

personal disposal. The desire for leadership has to be an inward 

compulsion to serve the community even at one’s own expense. 

 

(4,3) Non-exploitative Financial System 

In the book of Nehemiah chapter 5 from verses one to thirteen, it became 

clear that the modern capitalist banking system is at the root of poverty in 

several countries including Nigeria. People are driven to borrow, when all 

hopes are lost on how to keep existing in a cash economy without cash. And 

since banks give the impression they are out not only out to render help to 
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people to meet their financial obligations, but  also to help themselves 

become rich through loans and credits as well, the interest rates attached to 

such loans are often such that people hardly pay back. Even when they 

succeed and pay back, they have only labored for the bank. This is 

evidenced in the increasing profits being declared by banks annually even 

as poverty is increasing. 

The contention in this paper is that the entire capitalist banking 

arrangement is cleverly designed to expropriate and enslave the borrower 

and his resources. The bible passage above says, “And there was a great cry 

of the people and their wives against their brethren the Jews” ( Neh. 5:1). 

The people complained that because they and their children are many, they 

had to borrow to be able to feed them. The poor always have more children, 

but the reason for that may be subject of another paper. When they default 

in paying back, the nobles who lent these monies to them in most cases take 

over their lands, daughters and children.  

 

(4.4) Social Inclusivity of women 

Marginalization of women is a universal and long-time problem that has 

immense economic and social implications, however, the degree of 

marginalization differs across cultures ( Bako & Syed, 2018). It is difficult to 

reduce poverty without the economic empowerment of women. Any socio- 

economic arrangement that marginalizes women marginalizes more than 

half of the population. It is this light that the standard of the bible that 

women have a right to inherit property from thir fathers has to be taken 

seriously by any nation that hopes to march towards prosperity. In the book 

of Numbers chapter twenty-seven, verse one, the daughters of Zelophehad 

were bold to come forward and ask Moses and the elders of Israel for a 

share of their father’s inheritance seeing their father had no son. Though 

Moses was reluctant, but when he approached God, God told him that the 

ladies were right and he should give them what is due to them. This is like 

a landmark judgement, because it changed the law regarding inheritance in 

Israel. It is on note that in many African communities including those that 
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claim to be Christian communities, women generally do not have share in 

their father’s or community property. 

Though based on series of UN declarations to which Nigeria is a signatory 

and even supreme court judgements, the law on women ownership of 

property and inheritance rights have been affirmed, it is yet to permeate the 

cultural and social patterns of the society. The agencies of government 

which ought to propagate the new philosophy seem not to have the will 

power to ensure it becomes general practice. It is only those who are bold 

and have the resources to take the part of litigation that finally gets justice 

at the end of the day as women.  

 

Conclusion 

This study has identified poverty as a critical contemporary challenge in 

Nigeria. The poverty it notes is unfortunately worsening at very dangerous 

level as it continues to widen the gap between the poor and the rich. The 

result is that the nation is gradually and dangerously descending into 

anarchy and possible disintegration. All across the country are echoes of 

poverty manifest in different forms. In some places it manifests as agitations 

for resource control, in some others it manifests as farmers herders struggle 

for land, and yet in others as armed banditry, and kidnapping. Even the 

Boko Haram insurgency in Northeast and the agitation for a separate state 

of Biafra are all arising from poverty and perceived injustice in wealth 

allocation and management. 

  

(5) Recommendations  

This work recommended some philosophical underpinnings from biblical 

perspectives on the way forward. 

(5.1)  It is the responsibility of the government to address the social 

injustice that expand the coast of poverty by protecting the democratic 

rights of the citizenry  as this  helps them to   determine or enlist individuals  

who would best serve their interest in the management and  distribution of 

their resources... This principle can be integrated into the execution of 
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community based projects in Nigeria. If communities can be allowed to 

nominate who executes or manages projects located within their 

community from among themselves, it will go a long way in ensuring 

efficiency and reducing poverty. One the major avenues by which public 

treasury are looted is through poorly or abandoned community projects. 

(5.2)  Besides, it is the position of this paper that one of the ways to reduce 

poverty is by reducing cost of governance. However, this has to be 

preceded by a reorientation about leadership and politics generally. 

Political office holders can still sustain themselves and their families from 

the jobs or business they were engaged prior to office and will only receive 

allowance to offset communications and sundry expenses. The current 

situation where they placed jumbo salaries, allowances and even pension is 

unsustainable and will continue to drive the majority of Nigerians into 

greater poverty 

(5.3)  There is need for Nigeria to adopt a pro- poor financial system which 

offers financial aid  to people to lift them out of poverty. This  is opposed 

to the present arrangement where financial institutions managed by the 

rich continually create more poverty by ripping off the entire sweat of their 

labour in interest payment and still keep them in debt slavery. Debt slavery 

affects the humanity as well as the emotional stability of the debtor and 

many instances have resulted in early death of debtors. 

 

(5.4)  This paper recommends that there should be a deliberate 

government policy to abolish all forms of economic restrictions on women 

so as to lower the level of their poverty 

 (5.5) At the centre of bridging the gap of poverty is promoting human 

dignity through education. A campaign that should be at the frontline of 

impressing on the hearts of the minority rich as well as the majority poor 

that all men are created to reflect and share human dignity; a nature which 

in Christian theology is referred to as imago dei or the  image of God in 

man. (Genesis1:27-28, Psalm8:4-6).Such education should define or 

 provide roadmap for checkmating all forms of dehumanizing 
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attitudes in culture, and governance with a view of building a humane 

society. 

(5.6) According to the Hellerman (2013:326), Biblical theology 

underscores Jesus philosophy  of brotherhood of humanity as the 

anchor through which the needy should be related with. Recognizing the 

poor, the widow, the orphan, the deaf, the dumb, the aged the unemployed 

and the blind as our brothers in the collective project of society building 

should serve as  the foundation upon which the poverty question should be 

addressed. By seeing the poor as one of us in the network of relationship 

which goes deeper than mere member of society nations would be moving 

forward toward perceiving their problem as my or our problems. When 

Jesus taught his followers in Mathew 23:8 ‘they are all brothers’, he sought 

to underscore that human relationships should not be ethnic driven but 

divinely grounded taking cognizance of our collectively owning our 

dignity, creation, and purpose from God the eternal father of all.   This was 

the view of Hellerman (2013:326) who states that basing human relationship 

to merely biological or other forms of natural cleavage undermines the 

perspective of divine essence or dignity in all men.  

For Nigeria to promote an economic buoyancy for all it must strive to create 

a nation of true brotherhood where all Nigerian are treated as people of one 

destiny under God. They must strive to create a constitution of social, 

political and economic structure that guarantees every citizen right not only 

to survive but also to flourish within the framework of the maxim by 

Buddah  that the earth’s resources is large enough for all our need but not 

for all our greed. This means putting a limitation to absolute opulence that 

turns many to absolute poverty. 
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